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Abstract – This paper explores the role of archival study in exploring site integrity within the Historic Urban Landscape (HUL) 

framework, using the case of Islamic heritage sites in Java, Indonesia. In contexts where material traces have been lost or 

obscured, archival materials—such as babad manuscripts, colonial maps, letters, and early visual records—serve as strategic 

tools to recover the spatial logic and narrative coherence of historic cities. Drawing from six case studies, the research 

demonstrates how symbolic zoning, sacred topographies, and precolonial spatial intentions can be reinterpreted and reimagined 

through narrative-based conservation. The study challenges dominant Western-centric urban paradigms that privilege material 

proximity and economic drivers, proposing instead a narrative model of urban legibility rooted in Javanese spiritual geography, 

dynastic symbolism, and cosmological planning. Rather than relying solely on surviving structures or archaeological clustering, 

this approach introduces identity-based zoning informed by layered stories. By bridging spatial archaeology and historiographic 

memory, the paper positions archival study as a planning methodology that not only reconstructs urban coherence but strengthens 

site integrity as a culturally embedded and community-driven asset. 
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I. INTRODUCTION 

A. Planning Based Value and Identity in Historic Sites 

The Historic Urban Landscape (HUL) is an approach that 

connects the past and present to inform future conservation 

strategies for historic sites. This methodology introduces the 

concept of value- and identity-based planning, emphasizing 

the relationship between a site and its inhabitants [1]. 

However, many heritage sites face challenges in maintaining 

this connection due to a range of issues, including the loss of 

architectural or urban forms, incongruous development, and 

fragmented narratives—all of which make it difficult to 

construct a cohesive understanding of a site's value and 

significance [2]. 

Vanished architecture or urban forms are common across 

historic areas, prompting experts to develop various solutions. 

For example, the Qatar Historic Building Information 

Modelling (HBIM) platform integrates architectural data with 

digital tools for documentation and conservation [3]. A similar 

method has been applied in the case of Puerta del Sol in 

Toledo, where graphic reconstruction techniques were used to 

visualize and interpret the disappeared structure in its urban 

context [4]. In India, the loss of vernacular urban forms has 

significantly impacted cultural continuity and how people 

relate to their built environments [5]. However, reconstruction 

and digitization require reliable historical sources. When the 

time gap between the present and the vanished form is large, 

researchers may rely on collective memory and oral histories 

to fill in the blanks. In such cases, if the gap is too wide or 

fragmented, alternative and adaptive approaches may be 

necessary. 

In many cases, sites do not merely lose a few artifacts but 

face the erasure of their entire historic fabric due to increasing 

urban pressure. This condition exemplifies what is referred to 

as incongruous development. One example is the Kowloon 

Walled City in Hong Kong, which lost its identity as a former 

military fort when it transformed into an extremely dense and 

highly populated neighborhood. This shift led to significant 

sanitation and structural issues, ultimately resulting in its 

complete demolition and redevelopment as a public park rather 

than a preserved historic area [6]. A similar case occurred in 

England, widely recognized as The Sack of Bath, where post-

war redevelopment led to the demolition of numerous 

Georgian-era buildings, triggering public backlash and 

sparking debate over conservation practices [7]. 

The integrity of historic sites is also challenged by façadism, 

an architectural practice that preserves only the façade of a 

building while reconstructing or replacing the interior. This 

phenomenon has blurred the authenticity of heritage 

architecture in cities such as Melbourne, Sydney, and also in 

Tunjungan Surabaya before 2018 [8]. Such interventions raise 

concerns about the dilution of original heritage values and the 

erosion of material inetgrity, particularly in contexts where the 

identity of a site is already contested. 

Site identity and value are not only affected by physical 

transformation but also by the narratives constructed around 

them. Many historic sites are subject to fragmented narratives 

among stakeholders, which can place their integrity at risk. For 

example, Petaling Street in Kuala Lumpur is caught between 
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its function as a commercial marketplace and its significance 

as a cultural heritage site [9]. In more extreme cases, 

fragmented narratives have led not just to confusion but to 

active conflict—as in Jerusalem, where contested claims over 

the Haram al-Sharif/Temple Mount have contributed to 

ongoing political and religious tensions [10]. 

These pressures, whether from urban development, 

competing narratives, or physical deterioration, are 

increasingly unavoidable and pose significant concerns for 

heritage stakeholders, particularly conservation planners. In 

response, UNESCO promotes the HUL paradigm as an 

approach to empower communities and stakeholders to 

safeguard the identity and significance of historic sites while 

minimizing the impact of urban development [1]. However, 

such strategies can only succeed if the sites are able to 

effectively communicate and sustain their values through the 

conservation of site integrity. 

B. Reinventing Sites Integrity: The Importance of Archival 

Study 

Site integrity is both the goal and a critical tool for mitigating 

the various pressures that threaten historic sites. UNESCO 

defines site integrity as the “wholeness and intactness of the 

natural and/or cultural heritage and its attributes.” Assessing 

integrity involves examining whether a site includes all 

elements necessary to express its Outstanding Universal Value 
(OUV), whether it is of sufficient size to represent the features 

and processes conveying its significance, and whether it is free 

from adverse effects caused by development or neglect [11]. 

In this context, achieving and maintaining site integrity 

becomes a vital expression of a site's resilience in the face of 

urbanization and other contemporary challenges. The Historic 

Urban Landscape (HUL) approach, introduced by UNESCO 

[1], provides a strategic framework to safeguard and reinforce 

this integrity. Among the six key steps in the HUL framework, 

one of the most foundational is the identification of a site's 

value and identity. 

Across major international heritage charters—including the 

Venice Charter, Burra Charter, Australia’s National Heritage 

List, Significance 2.0, and the Natural Heritage Charter of 

South Africa—a shared set of four core heritage values is 

consistently emphasized the imporrtance of not solely focus on 

economic value, as burra charter mentioned “This 

recommendation addresses values such as aesthetic, historic, 

scientific, social and spiritual values, as well as economic 

value”: 

1. Aesthetic Value, 

2. Historic Value, 

3. Scientific Value, and 

4. Social Value [12], [13], [14], [15]. 

These values not only guide conservation policy but also 

form the foundation for understanding a site's identity and 

communicating its significance to both the public and 

decision-makers. 

Many endangered heritage sites today are stripped of their 

integrity, making it essential to apply innovative techniques 

that help them reclaim their lost values. While a range of 

approaches—such as stakeholder engagement, 

multidisciplinary collaboration, and holistic documentation—

can contribute to this process, historic value often serves as the 

entry point. It provides a narrative framework from which 

other values (aesthetic, scientific, and social) can be 

contextualized and interpreted. 

A key technique in re-establishing historic value is historic 

mapping, which reveals the spatial, morphological, and 

cultural transformations of a site over time [16]. This process 

becomes even more effective when applied through a 

multidisciplinary lens, integrating archival research, oral 

histories, and material analysis to uncover both tangible and 

intangible heritage attributes [17]. These insights create a 

foundation for consensus-building among stakeholders, 

enabling decisions about what should be preserved, why it 

matters, and how best to conserve it—ultimately helping the 

site recover a clear and shared sense of significance. 

Among the available tools for reconstructing site integrity, 

archival study plays a particularly strategic and underutilized 

role. Where architectural evidence has been lost and cultural 

memory is fragmented, archival materials—maps, 

photographs, administrative records, and historical 

documentation—act as navigational aids, guiding efforts to 

restore a site’s historical coherence and spatial logic. 

While the HUL approach promotes a holistic and layered 

understanding of urban heritage, the deliberate use of archival 

study can relatively underexplored within its broader 

application. Yet archival records provide unique insight into 

the historical layering of urban sites, particularly in 

documenting lost or transformed elements of urban form. For 

example, Wang, Han, and Bian [18] utilized archival research 
to reconstruct the landscape system of Xi’an’s walled city, 

linking past spatial configurations to present-day planning. 

Similarly, Chitsazzadeh et al. [19] employed historical 

documentation to define protective boundaries for the heritage 

waterways of Isfahan, grounding HUL strategies in archival 

continuity across ecological and socio-cultural dimensions. 

Date and Allweil [20] advocate  expanding digital image 

archives to enrich architectural historiography, contributing 

valuable visual and textual evidence to HUL-based strategies. 

Most notably, Rey-Pérez and Roders [21] in a systematic 

review, emphasize that archival study remains one of the least 

applied yet most critical tools in implementing HUL—

particularly in addressing fragmented narratives and the 

erosion of site identity. 

These findings support the argument that archival research 

should not simply supplement HUL planning but  be employed 

as a central and innovative methodology for recovering a sense 

of site integrity—especially in cases where physical traces are 

lost and meaning must be rediscovered through documentation 

and memory. 

C. Case Study: Java Indonesia in Medieval Islamic Era 

Establishing archival study as a wayfinding method has been 

a complex and reflective part of the author’s dissertation 

journey. As an urban planner, the author has often navigated 

both quantitative and qualitative datasets to analyze spatial 

development. However, when confronted with the challenge 

of uncovering historic value to support site integrity, the author 

was pushed to explore a deeper interdisciplinary terrain—one 

that merges historic narratives, archaeology, and socio-cultural 

interpretation. 

This research addresses a key gap in the urban heritage 

discourse: the absence of a coherent framework for 

interpreting and presenting  the urban landscape of Java during 

the Medieval Islamic era. This period is notable for the 

emergence of coastal Islamic port cities such as Gresik and 

Demak, which represent a unique convergence of Islamic 

influence, trade, and urbanization [22], [23]. While historians 
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and anthropologists have investigated this era [24], urban 

planning has yet to articulate conservation pathways or 

develop long-term projections for safeguarding these historic 

layered landscapes. The temporal distance—stretching from 

the early arrival of Islam in Java to today—has only widened 

the interpretive gap between contemporary urban form and its 

historical roots. 

This complexity is heightened by inconsistencies between 

expert accounts, community memory, prior studies, and the 

absence of archaeological evidence in many sites. Faced with 

the dilemma of “which reality to believe” and “what evidence 

supports urban conservation,” the author turned to archival 

study as a methodological compass. Archival materials—

ranging from Javanese chronicles, travel letters and memoirs 

of early Orientalists, to photographs and visual representations 

from Dutch colonial archives—provided critical fragments of 

collective memory. These resources served not only to 

reconstruct historic form and value but to navigate across 

conflicting narratives and bridge cultural discontinuities. 

Through this experience, the author developed a set of 

creative, historically grounded techniques for use in heritage 

planning. Although archival studies have been acknowledged 

in broader cultural heritage contexts [21], and new visual 

archiving approaches have been proposed to aid architectural 

historiography [20], their application in urban planning—
especially within the HUL framework—remains 

underdeveloped. This paper therefore proposes archival study 

not just as a support method, but as a central and innovative 

strategy for reconstructing site integrity, particularly where 

physical traces have vanished and historic identity must be 

rediscovered through documents, maps, and memory [25]. 

II. MATERIALS AND METHOD 

A. Repositioning Archival Study in Historic Urban Landscape 

(HUL) Planning 

Archival study, at its core, is about working with documents 

and traces of the past—maps, letters, photographs, reports—

that help us understand what once existed, even when the 

physical evidence is gone. While it is a familiar approach in 

fields like history and archaeology—especially in Indonesia, 

where scholars like Uka Tjandrasasmita have long used 

archival material alongside artifacts—it is still rarely used in 

urban planning. Uka, for example, did not just excavate 

objects; he worked hard to give them meaning through old 

texts, inscriptions, and historical documents that connected 

them to broader cultural narratives [26]. 

Some architects and researchers have started using archival 

resources to help reconstruct sites like palaces, mosques, or 

gardens, but at the scale of the city or neighborhood, this 

method is still missing from the conversation. That’s what 

makes studies like Upadhyay and Sharma’s [27] work on 

Rajnagar’s historic gardens so inspiring—they combined 

archival records with oral histories and on-site documentation 

to piece together a landscape that had been almost forgotten. It 

is a reminder that the past can be recovered, not just preserved. 

Similarly, Hayden [28] talks about the power of place—not 

just as a physical location, but as a site of memory and identity 

that can be reclaimed through people’s stories and historical 

traces. Hall [29] takes this further by showing how archives 

can be used to challenge dominant narratives and give space to 

forgotten or marginalized voices within urban planning. 

In the Indonesian context, there are very few planning 

studies that take this approach seriously. One partial exception 

is the work by Lestari and Pratiwo [30] on the revitalization of 

Kota Lama in Semarang, which highlights historic value, 

though it does not  directly lean on archival methodology. 

More recently, Kusumowardhani’s [31] thesis on Demak 

offers a strong example: she uses a mix of maps, old 

newspapers, and visual records to trace how the city evolved 

over time, showing how valuable archival study can be when 

physical artifacts are no longer available. 

Bringing archival study into HUL-based urban planning isn’t 

just about looking back—it is  about finding smarter, deeper 

ways to move forward. Especially in places where historical 

layers are hidden, broken, or contested, this method can help 

us reconnect sites with their identity and meaning. 

B. Methods and Techniques 

There are several methods and techniques that are essential 

in this process, including locating, analysing, and interpreting 

archival records. These steps also involve identifying relevant 

archives, evaluating the credibility of sources, and cross-

referencing materials.  

The archival study in this research follows six main steps, 

designed to guide the exploration and interpretation of historic 

materials—particularly manuscripts and records related to the 

medieval Islamic period in Java. This process aims to support 
the reconstruction of site integrity in alignment with the 

Historic Urban Landscape (HUL) approach. 

 

Figure 1 Archival Study Steps in HUL Application 

1. Brainstorming and Sourcing 

The process begins with identifying manuscripts and 

materials relevant to the medieval era in Java. This includes 

checking their relevance to the selected study cases. At this 

stage, the goal is to generate ideas and establish a foundation 

for further exploration. 
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2. Identifying and Listing the Manuscripts and Related 

Archives 

    The next step involves compiling and listing potential 

archival materials. These include: 

• Old manuscripts from the 14th to 16th centuries, 

commonly referred to as Babad (chronicles), which 

often span multiple periods. 

• Letters, notes, and drawings from 14th-century foreign 

visitors, such as Portuguese, Chinese, and Arab 

travelers.  

• Photographs and illustrations from Dutch colonial 

archives, especially those dated from the 15th to 19th 

centuries. 

3. Locating and Validating 

After identifying the materials, the researcher determines 

where these archives are stored. Multiple versions of the same 

manuscript may exist in different locations, requiring 

validation and selection. 

Archives are spread across various libraries, including the 

National Library of Indonesia, University Libraries, private 

collections across Java, and the Library of Leiden in the 

Netherlands. Considering time, access, and the 

comprehensiveness of collections, the researcher chose to 

work primarily with the Library of Leiden, which holds around 

80% of the materials identified for this study. 

4. Scanning, Translating, and Content Analysis 

This stage involves scanning and reviewing the documents 

to better understand their structure and content. Many 

challenges arise here—particularly language barriers, 

document fragility, and limited access. 

Since full translation is often not feasible, the researcher 

focused on categorizing and analyzing the content 

thematically. This allowed for the identification of relevant 

topics and subjects that connect to the values and historical 

narratives of the study sites. 

5. Temporary Insight and Findings 

From the content analysis, the researcher develops initial 

interpretations and insights. These are divided into: 

• Sub-findings (specific site or theme-based discoveries), 

• Grand findings (cross-cutting patterns or themes), and 

• Triangulated insights, where data from different 

archives are compared for consistency and 

reinforcement. 

6. Writing Study Cases and Validation 

In the final stage, the author compiles the case study 

narratives and tests the insights through further comparison 

and reflection. The findings are framed to support value-based 

interpretation and the reinforcement of site integrity under the 

HUL framework. 

This step-by-step framework not only organizes the archival 

research process but also positions it as a central method in 

understanding historical urban landscapes—especially in 

cases where physical evidence has been lost or is fragmented. 

C. Material 

This section represents a systematic archival mapping 

designed to elucidate the evolution of Java’s urban and 

religious identity, particularly during the Medieval Islamic 

period. It integrates key kingdoms, critical events, and the 

corresponding manuscripts that document these historical 

periods.  

1. Old Javanese Manuscripts 

One of the key reasons this research confidently adopts 

manuscript-based methodology to reconstruct site integrity is 

due to the rich cultural and literary heritage of Indonesia, 

particularly in Java. This heritage spans from the early 

animistic and Hindu-Buddhist periods to the post-

independence Islamic era. Many of these manuscripts have 

gained international scholarly attention—through the works of 

Wieringa, Ricklefs, Rowe, and Pigeaud—yet there remains 

limited discourse among Indonesian scholars about how these 

texts can inform contemporary urban development and 

heritage planning. 

After initial exploration, the author classified Javanese 

manuscripts into five major categories: 

1. Kakawin: These are poetic texts written in Kawi (Old 

Javanese) and mostly produced during the 9th to 14th 

centuries, under Hindu-Buddhist kingdoms. Kakawin 

such as Ramayana, Arjunawiwaha, and Bharatayuddha 

also Nagara kartagama reflect royal environments, 

mythological themes, and a strong focus on kingdom-

building and legacy [32], [33]. 

2. Parwa: A complementary genre to Kakawin, Parwa 

refers to sections or episodes derived from epic Hindu 

texts like the Mahabharata and Ramayana. These are 

often integrated into traditional performance arts, such 
as wayang (shadow puppetry), or elaborated in Serat 

literature [34]. Both Kakawin and Parwa texts represent 

the cultural, political, and religious landscape of the 

Hindu-Buddhist era, although they are more narrative 

and allegorical in tone. 

3. Babad: The term babad derives from the verb babadh 

(to clear forest), metaphorically signifying the 

establishment of new political or spiritual realms. Babad 

texts such as Babad Tanah Jawi blend myth, genealogy, 

and moral storytelling to assert Islamic legitimacy over 

former Hindu-Buddhist structures. Scholars like 

Ricklefs [35], Pigeaud [34], and Tjandrasasmita [36] 

note that while babad cannot be treated as objective 

history, its narratives can be triangulated with sources 

like Suma Oriental [37] and archaeological data to 

reconstruct significant urban-historical transitions. 

4. Serat: In contrast to babad, serat literature such as Serat 

Centhini and Serat Wedhatama focuses on philosophy, 

mysticism, and moral education. Often composed in 

prose or lyrical form, serat is less concerned with 

chronology and more with transmitting spiritual, ethical, 

and social guidance, often within an Islamic framework 

[38], [39]. 

5. Layang: Layang (Javanese for "letter") refers to texts 

written in the form of epistles, counsel, or instructional 

correspondence. These are more intimate in tone, often 

conveying religious or political teachings. An example 

is Layang Anbiya, which recounts stories of Islamic 

prophets and serves as a pedagogical tool in pesantren 

traditions [36]. 

Among these five types, Babad texts are chosen as the 

primary material due to their narrative richness, frequency of 

spatial references, and the substantial body of existing 

scholarship that allows for analytical triangulation. The 

specific texts utilized include: 

• Babad Jawa. Cod. Or. 3401. Leiden University Library. 

• Babad Grissee. Cod. Or. 8581. Leiden University 

Library. 
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• Serat Babad Gresik. PNRI BR 433. Jakarta: 

Perpustakaan Nasional Republik Indonesia. 

• Babad Walisongo. Cod. Or. 7051. Leiden University 

Library. 

• Babad Majapahit. Cod. Or. 2236. Leiden University 

Library. 

• Babad Cirebon. Cod. Or. 8671. Leiden University 

Library. 

• Babad Giri Kedaton. (Uncatalogued). Referenced in 

Gresik oral and regional manuscript traditions. 

• Carita Purwaka Caruban Nagari. Cod. Or. 8954. 

Leiden University Library. 

• Babad Pakualaman. Cod. Or. 2781. Leiden University 

Library 

 

These sources provide the foundation for reconstructing 

urban evolution, religious transformation, and historical 

memory within the framework of the Historic Urban 

Landscape (HUL). By employing Javanese manuscripts as 

primary sources, this methodology engages with decolonial 

approaches and challenges the dominance of Western-centric 

heritage planning models. 

2. Digital Map, Drawing and Photograph 

While textual records lay the foundation for understanding 

narratives, visual archival materials serve as vital supplements, 

especially in reconstructing lost urban forms and 

environmental contexts. The photographic collections of the 

Leiden University Libraries, particularly those focusing on 

Gresik and Surabaya, are essential to this study. These 

collections capture architectural typologies, settlement 

layouts, and community spaces that are no longer visible in the 

present-day urban landscape. 

The materials referenced in this section are too abundant to 

be listed individually; therefore, the author provides selected 

examples, particularly focusing on the early Islamic era as 

represented by the cities of Gresik (Grissee) and Surabaya 

(Soerabaia). For example, several photographs by O. Heldring 

(1881–1883) document early 19th-century Gresik, such as the 

Arabische missigit te Grissee [40], Een kampong bij Grissee 

[41], and Gezicht op Grissee vanuit zee [42], which provide 

insight into port architecture, kampong (neighborhood) layout, 

and religious infrastructure. Similarly, early 20th-century 

colonial photographers from Leiden University recorded the 

Chinese kamp te Grissee [43], Graven te Grissee [44], and 

Moskee te Grissee [45], which reveal the area's multicultural 

and religious layering. 

For Surabaya, visuals from 1895 to 1910 document major 

arteries like Kalimas and Ngampel, markets, and quarters, such 

as Arabische kamp Soerabaia [46], Verkeer op de Kembang 

Djepoen te Soerabaja [47], and the Toegangspoort te Ngampel 
[48]. These sources not only portray architectural diversity but 

also support the spatial interpretation of the Babad texts and 

help establish continuity between archival narratives and 

present morphology. 

These visual records—when cross-referenced with 

manuscripts—offer a triangulated understanding of Islamic 

urban growth, identity formation, and colonial transformation 

in East Java. They serve not only as passive illustrations but as 

critical historical evidence that guides site interpretation and 

contributes to the reconstruction of heritage value within the 

Historic Urban Landscape (HUL) framework. 

III. RESULTS 

Since this study encompasses six case studies, there is 

insufficient space to elaborate on each site in detail. Instead, 

this section presents global findings—exemplary outcomes 

that illustrate the potential of archival study as a methodology. 

Specifically, in the context of Javanese Islamic medieval sites, 

the findings demonstrate how archival texts can reconstruct the 

spatial, morphological, socio-cultural, economic, and political 

layers that shaped each site’s historical trajectory. 

A unique aspect of Javanese Islamic heritage sites is its 

longstanding role as a center of religious pilgrimage. Rituals 

such as ziyarah and haul reflect public reverence for the 

spiritual resonance of these sites. However, differing views 

exist within the Muslim community. Some scholars critique 

these practices as mythologized or inconsistent with normative 

Islamic teachings, while others see them as integral 

expressions of local Islamic identity and cultural continuity. 

These tensions often stem from the absence of a cohesive 

narrative that links the sites’ historic evolution to their current 

urban significance. Without clear storytelling that explains 

what these places were, why they matter, and how they’ve 

transformed, the legitimacy of their Islamic identity is often 

debated—especially when elements of pre-Islamic (Hindu-

Buddhist) heritage are visibly present in rituals, architecture, 

or symbolism.  
The findings of this study aim to help bridge that gap by 

offering a new framework to align the perspectives of urban 

planners, site managers, governments, and local communities. 

These findings include: 1). typology of the Islamic medieval 

era, identifying distinct phases of Islamic influence and their 

spatial characteristics, 2). clarification of previously disjointed 

or random spatial and morphological patterns, by mapping 

transformations through geomorphological and structural 

shifts and 3). historical insight into the socio-cultural, political, 

and economic dynamics that shaped the identity and function 

of the sites—thus enriching their meaning and value in the 

present. 

A. Type and Period of Islamic Medieval Era in Java Indonesia 

This study identifies four distinct typologies of urban and 

historical development in Islamic-era Java, derived from the 

classification and close reading of key Javanese manuscripts. 

These typologies were not predetermined but emerged through 

the methodological process of archival study, where a diverse 

body of texts—ranging from babad, serat, layang, and earlier 

kakawin and parwa—were systematically compared and 

contextualized. 

The result of this archival investigation is the formulation 

of the following four typological categories: 

1. Pre-Islamic Foundations (Majapahit and Earlier) 

2. The Rise of Islamic Port Cities 

3. Religious Centers and Hybrid Kingdoms 

4. Keraton-Centered Urban Governance 

Each typology reflects a particular temporal, spatial, and 

political phase, and is anchored by specific manuscript 

evidence, much of which is housed in the Leiden University 

Library or accessible via national repositories. These 

categories are explained in further detail below. 

• Pre-Islamic Period (Majapahit and Earlier):  

Manuscripts such as Babad Jawa, Negara Kertagama, 

and Babad Majapahit offer insights into Java’s Hindu-

Buddhist heritage. These texts—cited under catalog 

codes like Or. 14.434 and Or. 27.092—serve as records 
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that reflect past perceptions of spatial organization, 

leadership, and cultural identity. Many of these sources 

are accessible via published versions and digital 

repositories (e.g., OPAC and Kemendikbud). 

• Rise of Islamic Port Cities: 

With the emergence of Islamic influence along coastal 

trade routes, new historical narratives began to emerge. 

Texts like Babad Gresik and Babad Walisongo are 

instrumental in revealing the transformation of regions 

such as Gresik into centers of Islamic culture, 

highlighting shifts in social practices and governance. 

Manuscripts assigned codes such as Or. 8582 and D H 

1055 provide key evidence for these developments. 

• Religious Centers and Local Kingdoms: 

Further inland, centers like Giri Kedaton and Cirebon 

evolved as hybrid institutions, where Islamic authority 

became interwoven with local traditions. The existence 

of multiple versions of records such as Babad Giri 

Kedaton and Babad Cirebon—often housed in different 

archival institutions—illustrates the layered and 

dynamic nature of historical memory in these regions. 

• Keraton Era (Royal Courts) 

During the periods associated with sultanates such as 

Demak, Pajang, and Mataram, urban structures became 

increasingly formalized, centering around royal courts 

and religious institutions. Manuscripts like Carita 

Purwaka Tjaruban Nagari, Babad Pakualaman, and 

Babad Ngayogyakarta are critical in explaining the 

integration of Islamic cultural elements into urban 

governance. Despite their rarity, these records are 

preserved in both European and Indonesian archives. 

B. Spatial Structure 

One of the strongest and most important findings for future 

urban conservation is the need to understand the legacy of 

spatial structure in heritage sites. Most modern and post-

industrial theories of urban form—such as the Concentric 

Zone Model [49], Sector Model [50], and Multiple Nuclei 

Model [51]—emerge from the spatial evolution of North 

American and European cities, where economic forces such as 

industrial clustering, housing gradients, and transportation 

access were the dominant drivers. These theories prioritize 

utilitarian logic over symbolic or cultural meaning. 

In contrast, Javanese Islamic urbanism illustrates a more 

layered evolution. Economic drivers were indeed 

foundational, particularly in port cities. Gresik, as noted by 

Tomé Pires in the Suma Oriental (1512–1515), was described 

as a city “inhabited by rich merchants,” a jewel of Java’s trade 

networks. This economic vibrancy laid the groundwork for the 

rise of nearby Giri Kedaton, which gained spiritual and 

political authority precisely because of its strategic and 

prosperous location. Likewise, Demak—the first Islamic 

kingdom in Java—was established at a site with geographic 

advantage for managing maritime trade along Java’s northern 

coast, connecting eastern, central, and western flows of goods 

and influence. 

However, while economic logic catalyzed early urban 

formation, it was soon layered with non-economic 

motivations. Cities like Giri Kedaton, Demak, and Ampel 

evolved into religious and political centers through the 

spiritual charisma of wali, sacred topographies, and royal 

lineage. These cities were not shaped around industrial zones 

but emerged from prophetic narratives, ritual landscapes, and 

Islamic cosmologies. This aligns with the morphological 

school of urban studies—particularly the work of Muratori 

[52], Conzen [53], and Caniggia & Maffei [54]—which 

emphasized the historical layering of form. Yet, in the 

Javanese Islamic context, this layering extended into 

metaphysical and spiritual domains [22], [36], [55]. 

This phenomenon challenges dominant Western-centric 

paradigms in urban theory and aligns more closely with 

Historic Urban Landscape (HUL) principles, which 

foreground layering, symbolic meaning, and community-

based identity. Even so, HUL must continue evolving to better 

accommodate non-Western urbanisms, where prophecy, 

sacred legitimacy, and royal descent often serve as the original 

urban catalysts. 

Drawing from archival studies and local historical sources, 

this research identifies three dominant spatial typologies that 

structured Islamic urbanism in Java: (1) economic ports driven 

by trade and connectivity, (2) sacred cities rooted in spiritual 

authority and Islamic learning, and (3) political-religious 

capitals shaped by royal and symbolic governance. These 

forms reveal that urban space in Java was not merely 

functional—it was a carrier of collective belief, narrative 

memory, and resilient identity. 

1. Economic and Network Drivers: 

The existence of a Babad—a traditional Javanese 
chronicle—serves as a cultural indicator of historical 

importance. Not every site possesses a Babad, and its presence 

signifies that a city once held substantial political, economic, 

or spiritual authority. Thus, the documentation of Gresik, 

Demak, and Cirebon in Babad literature is not incidental; it 

reflects their status as central capitals of the Islamic era in Java. 

Although these cities may no longer hold equivalent 

importance in the modern urban hierarchy, their historic 

weight is undeniable. Each served as a nucleus of Islamic 

propagation, maritime trade, and regional power, indicating a 

convergence of spiritual and economic networks. This 

typology is best exemplified by port cities such as Gresik, 

which functioned as early Islamic trade hubs. As Gresik’s 

harbor declined due to geomorphological changes, Surabaya 

inherited and expanded the commercial function, aided by 

Dutch colonial intervention and infrastructural reorientation. 

Similarly, Cirebon emerged as a maritime node of strategic 

value, as recorded in early 17th-century Dutch cartography, 

underscoring its influence in the north coast shipping lanes. 

The spatial logic of these cities was dictated by trade 

clustering, port accessibility, and maritime connectivity—

urban forms emerged not simply from economic aggregation, 

but from natural coastal morphology that supported navigation 

and settlement. This differs from modern economic urbanism, 

where engineered infrastructure such as railways and 

highways redefine accessibility. In early Islamic urbanism, 

nature-defined harbors were the axis of growth. Accessibility 

was not only about function but about being reachable within 

the Islamic maritime world—a layer that combined geographic 

fortune with spiritual mission and socio-political centrality. 

Consequently, these cities did not develop solely as economic 

centers, but as strategic sites within a broader oceanic network, 

marked by both tangible trade routes and intangible 

legitimacy. 
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2. Spiritual Drivers 

Cities with strong religious functions developed spatial 

logics centered around mosques, pesantren (Islamic boarding 

schools), tombs of wali figures, and religious marketplaces. 

These urban forms were not shaped by industrial zoning or 

economic agglomeration, but rather configured to 

accommodate ritual movement and the rhythms of daily 

religious life. In sites such as Gresik and Demak, the spatial 

hierarchy was anchored by spiritual significance—

emphasizing communal worship, the charisma of saintly 

figures, and the integration of sacred sites into the lived 

landscape. The Babad tradition supports this reading by 

documenting the symbolic and religious gravity of these cities. 

Manuscripts such as Babad Giri Kedaton, Babad Demak, and 

Babad Walisongo reinforce the centrality of places like Gresik, 

Demak, and Ampel as cores of religious authority. For 

example, Babad Majapahit narrates: "Sunan Bonang invited 

him to go to Giripura. Sunan Giri was regarded as the leader 

of the wali in Java and received a report from Seh Maulana 

that the number of wali had now reached a total of eight.".” 

This passage positions Giri Kedaton (also known as Giripura) 

as a spiritual center with organizational leadership over Java’s 

Islamic guardians. 

The use of plural or alternative place names in Babad texts 

also reflects deeper layers of meaning and religious 
importance. In Javanese and broader Indonesian traditions, 

titles, or aliases (gelar) are often assigned to people and places 

of symbolic stature. Giri Kedaton, for instance, is alternatively 

referred to as Giripura—where pura is a term denoting places 

of worship in Hindu-Buddhist contexts—highlighting its 

sacred resonance across religious transitions. Other variants 

such as Giri Gadjah appear in different texts, reinforcing the 

layered mythical and religious identity of the site. Similar 

patterns occur in Demak, frequently referenced as Bintara, and 

Ampel, referred to as Ngampel or Ngampel Denta. These 

naming conventions in Babad narratives emphasize spiritual 

power more than royal lineage, pointing to a cosmological 

geography where authority stems from divine proximity rather 

than formal kingship. 

3. Political and Power Drivers: 

The third typology of Islamic urbanism in Java is 

characterized by political centrality and dynastic power, 

reflected most clearly in royal cities structured around the 

keraton (palace). These cities were intentionally designed to 

express political legitimacy and spatial authority. The palace 

served not only as the administrative core but also as a 

symbolic axis from which the city’s hierarchy radiated—

through ritual roads, alun-alun (royal squares), and 

cosmologically aligned layouts. In Cirebon, for example, the 

palace also carried religious significance, merging political 

governance with spiritual legitimacy—a pattern not 

uncommon in Javanese Islamic contexts [38], [55]. 

The narratives found in babad literature, such as Babad 

Mataram, Babad Cirebon, and Babad Keraton (Babad 

Ngayogyakarta), offer valuable insight into how space, power, 

and memory were interwoven. These texts do more than 

document succession lines or royal victories—they capture 

how cities were formed and shaped by events of spiritual and 

political magnitude. Through stories of coronations, sacred 

journeys, and alliances, babad chronicles reveal how urban 

form was used to perform and preserve political order. 

Unlike trade-based or spiritually-driven urban centers, royal 

cities were built to last as seats of governance. Their spatial 

forms served to reinforce authority, often blending physical 

dominance with ritual symbolism. The result was an urban 

model where political rule was not only administered but made 

tangible through spatial hierarchy, ceremonial structure, and 

cultural narrative. In these cities, the landscape itself became a 

statement of rule—rooted in power, elevated by memory, and 

structured for permanence. 

C. Geomorphology Shift 

While previous sections discussed how Islamic cities in Java 

were shaped by spiritual, economic, and political drivers, 

another crucial layer emerged from this study: the way 

geomorphological transformations and colonial interventions 

have displaced historic urban cores, causing confusion in 

interpreting heritage logic today. 

For instance, the Tomb of Siti Fatimah Binti Maimun in 

Gresik appears isolated and disconnected in the current urban 

landscape. Yet archival sources, including Babad Gresik and 

oral traditions, indicate that it was once embedded within the 

Old Leran settlement, a once-vibrant Islamic port community. 

Its current position, far from any visible city center, reflects the 

impact of coastline recession, sedimentation, and the natural 

disappearance of early harbor zones. 

A similar case is seen in Cirebon, where the Old Mosque 
complex, though now seemingly peripheral, was historically 

central—strategically located near both the keraton and the 

port. This earlier spatial logic is visible in 17th-century Dutch 

maps, which align with narrative records in Babad Cirebon and 

Carita Purwaka Caruban Nagari. 

These distortions are not purely natural. During the Dutch 

colonial period, the VOC undertook deliberate river diversions 

and water infrastructure projects, particularly in the Gresik–

Surabaya corridor, to strategically undermine Islamic port 

cities and reroute trade through more controlled zones. The 

forced diversion of water access and silting of Gresik’s harbor 

contributed directly to Surabaya’s rise as the colonial 

stronghold. 

Through archival narratives and historical maps, this 

research restores coherence to these otherwise “dislocated” 

heritage sites. By tracing the spatial layers hidden beneath 

modern city structures, the study offers not only an explanation 

for current irregularities in urban morphology, but also a 

framework for reconnecting heritage value with historical 

reality—a vital step toward rebuilding site integrity through 

informed planning. 

D. Urban Design and Site Landscape 

In this research, babad manuscripts serve not only as historic 

chronicles but as generative sources that illustrate key urban 

features—particularly in the domains of urban design and 

architectural form. These texts provide detailed descriptions of 

spatial anchors, symbolic structures, and civic-religious 

layouts that help reconstruct the spatial logic of Islamic 

heritage sites. Crucially, many of these features are not merely 

literary motifs but are corroborated by Dutch colonial archives, 

early photography, and cartographic records. This 

convergence between indigenous memory and external 

documentation reinforces the historic reliability of the babad 

and provides a layered, multidisciplinary view of Java’s 

Islamic urban landscape. 

• Spatial Features: 
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The babad often describe key spatial anchors such as 

graveyard complexes, port settlements, and residential 

quarters. Many sites are mentioned through their 

toponimi—place names that reflect their historical 

functions and socio-cultural roles. For instance, 

Pekojan refers to an intercultural neighborhood known 

for its West Asian, Arab, Indian-Gujarati, and Chinese 

communities, highlighting the rich maritime networks 

and diverse populations that once shaped these cities. 

• Urban Design Features: 

At the neighborhood scale, babad manuscripts 

consistently refer to spatial and architectural forms 

such as gapura (gateways), mosques, market spaces, 

alun-alun (royal squares), terraced land signifying 

sacredness, pesantren (Islamic schools), and royal 

compounds like the kedaton and keraton. These 

elements not only structured movement and social life 

but also embodied cosmological and religious order—

positioning the sacred and the sovereign at the heart of 

the city. 

• Architectural Features: 

The manuscripts also offer rich descriptions of 

architectural symbols and spatial hierarchies. Emblems 

like Wilwatikta, associated with Majapahit, were often 

embedded within Islamic sites as signs of political 

protection and legitimacy. The tiered mosque rooftops, 

reminiscent of Chinese pagodas, suggest a visual 

language shaped by cross-cultural exchange. Other 

features such as ablution spaces, open serambi 

(porticoes), and the sitinggil—as seen in Giri Kedaton, 

Demak and Cirebon—served as modest majelis sidang 

(assembly courts), blending religious authority with 

community deliberation just beyond the mosque 

perimeter. 

From these interlinked patterns, it becomes clear that early 

Islamic urbanism in Java was deeply rooted in the spatial 

legacy of Majapahit, while being enriched over time by 

Chinese architectural influences. This fusion is particularly 

evident through historical figures like Sunan Giri and Raden 

Patah, both widely believed to have Chinese ancestry. These 

layered cultural inheritances produced a uniquely Javanese 

Islamic landscape—adaptive, symbolically complex, and 

regionally grounded. 

Yet, in the post-Mataram and colonial periods, the strong 

Islamic character of many royal courts began to erode. 

Interviews with present-day site managers reveal that while 

Islamic titles and labels were retained, many ritual practices 

gradually reverted to Hindu-Javanese traditions. In some 

cases, courts that still bear Islamic names no longer strictly 

adhere to Islamic teachings. This shift reflects a broader 

historical transformation—one where political authority 

remained Islamic in name, but the deeper cultural and ritual 

life became increasingly syncretic. 

E. Cultural Landscape 

Beyond spatial and architectural features, babad manuscripts 

also narrate the rich cultural nuances of their respective 

periods, offering insight into the symbolic and ideological 

landscape that shaped Javanese Islamic urbanism. 

• Mythology and Religious Tendencies: 

One notable theme in the babad tradition is the 

evolving relationship between power, divinity, and 

religious identity. Earlier chronicles, especially those 

closer to the era of Islamic expansion, often link 

political authority directly to divine will. Islamic 

preachers, particularly the Wali Songo, are portrayed as 

possessing extraordinary spiritual power (karomah), a 

reflection of their perceived sanctity and divine favor. 

Interestingly, while these narratives are rooted in 

Islamic belief, they often blend Islamic references to 

Allah with older Hindu deities and mythological 

frameworks—suggesting a cultural continuity that 

bridged religious transitions. A subtle shift in tone can 

also be observed between the earlier Javanese 

chronicles and those produced during the keraton era, 

which may reflect changes in cultural sensibility, 

narrator identity, or interpretive translation. 

• Genealogical Legitimacy and Prophetic Lineage: 

Many babad texts emphasize the preacher’s direct 

connection to the Prophet Muhammad, which served as 

a critical source of legitimacy. This linkage not only 

justified the preacher’s spiritual authority but also 

affirmed their role as divine representatives on earth—

imbued with karomah and positioned above the social 

hierarchy. 

• Social Structure and Caste-like Hierarchies: 

The babad also reveal the existence of a culturally 

stratified society, echoing a caste-like structure 

reminiscent of Hindu traditions. Social roles are often 

grouped into categories such as the wali (saints), royal 

family, royal attendants (akin to the ksatriya caste), and 

commoners. These classifications reflect the enduring 

influence of pre-Islamic social models, even as new 

Islamic identities were layered over them. Notably, the 

wali are frequently depicted in close alignment with 

royal power, further reinforcing their dual religious and 

political authority. 

• Religious Pluralism and Unity: 

Despite these hierarchies, babad texts also express 

inclusive messages rooted in Islamic egalitarianism. 

For instance, Babad Gresik recounts the construction of 

a gapura (gateway) with an inscription that reads, “This 

gapura is for everyone, whether they are Javanese or 

non-Javanese”—a clear gesture toward social and 

religious openness in early Islamic urban communities. 

• Linguistic Landscape and Port Cosmopolitan: 

Finally, babad literature offers glimpses into the 

linguistic landscape of the time. Javanese is often 

portrayed as the lingua franca in major port cities, 

reflecting its dominant role in trade and religious 

discourse. However, over time, this linguistic 

dominance evolved into a more fluid symbiosis with 

other regional languages such as Sundanese and Sasak 

(Lombok), signaling the increasingly pluralistic 

character of coastal Islamic networks. 

F. Economic and Political Landscape 

Last but not least, Babad texts—when analyzed alongside 

other archival sources such as the Suma Oriental, Ming 

imperial records, and eyewitness accounts like Ma Huan’s 

Yingyai Shenglan [56]—enable a reconstruction of the 

economic and political landscapes that emerged during the 

medieval Islamic era in Java. Several key findings arise from 

this archival synthesis: 

• Economic Agglomeration through Port Networks: 
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Archival records highlight a complex port system along 

Java’s north coast. Gresik, in particular, has been noted 

for its scale and cosmopolitan nature, with some 

scholars suggesting it rivaled European ports in trade 

volume and diversity. 

• Political Sovereignity of Islamic Kingdoms: 

Spatial narratives consistently locate major ports—

such as Gresik, Demak, and Tuban—within 

independent Islamic polities. Tome Pires’s Suma 

Oriental refers to Java as the “jewel of the Orient,” yet 

describes certain Islamic port towns as resistant to 

Portuguese dominance. 

• Islam’s Strategic Rise Amidst Majapahit Decline: 

The Babad and complementary sources indicate that 

Islam’s expansion was initially tolerated under Bhre 

Kertabhumi (Brawijaya V), but his overthrow by Giri 

Wardhana destabilized the political landscape, 

catalyzing the rise of Demak and Giri Kedaton. 

• Chinese Influence in Port Governance: 

The narrative of Lady Pinatih, as found in Babad 

Gresik, may represent a Sinicized authority figure—

possibly a reinterpretation of the Chinese figure Pi Na 

Chi. This reflects broader Chinese influence in 

maritime Southeast Asia. 

• Legal Duality in Islamic Javanese States: 

The Babad documents a dual legal system known as 

Yudha Negara, where secular law was administered by 

the Jaksa and Islamic law by the Penghulu. The 

Penghulu court, usually convened in the mosque’s 

serambi, handled family law, inheritance, and certain 

criminal cases based on religious legitimacy rather than 

royal command. 

• Internal Conflict and Dynastic Politics: 

Frequent references in Babad Demak, Babad Gresik, 

and Babad Mataram document internal power 

struggles, conflicts of succession, and religious 

legitimacy contests that shaped the political geography 

of Islamic Java. 

IV. DISCUSSION 

This discussion reflects on the key findings derived from the 

integration of archival study within the Historic Urban 

Landscape (HUL) framework, with particular attention to 

Islamic heritage sites in Java. By examining six case studies 

through a combination of narrative manuscripts, colonial 

records, and spatial interpretation, this research demonstrates 

how archival sources can serve not only as historical 

documentation but as active instruments for reconstructing site 

integrity. In contexts where physical remnants are fragmented 

or erased, such as many port cities and royal centers in Java, 

archival study offers a way to uncover lost values, spatial 

logic, and layered identities. Through this lens, the discussion 

explores how cultural narratives, religious contestation, and 

symbolic geography have shaped the development of historic 

sites, and how these insights may inform more inclusive, 

memory-oriented approaches to heritage planning and 

conservation in Indonesia. 

A. Reconstructing Site Integrity: Building Narrative, Identity 

and Value 

Reconstructing site integrity is not just about protecting 

historic buildings from decay; it is a reflective, intellectual 

pursuit that aims to restore a site’s symbolic coherence and 

spatial logic. In the context of Islamic urban heritage in Java, 

particularly during the medieval period, this process cannot be 

separated from narrative—who tells the story, how it is told, 

and whose memory is privileged. 

One foundational tension underlying this reconstruction is 

the dominance of economic-based spatial logic in both 

historical interpretation and modern urban development. 

Inspired by post-industrial urban theories and even 

morphologically influenced by Muratori’s reading of urban 

form, there is a tendency to rationalize all spatial structures in 

economic terms. While economic drivers—like trade 

networks, coastal clustering, and transportation—undeniably 

shaped Javanese cities, these factors only represent one layer. 

The sites examined in this study reveal two distinct paths: one 

where space can still adapt flexibly to economic pressures, and 

another where the historic core, now displaced or disrupted, 

must be reconstructed and narrated with fidelity to its original 

symbolic logic. This distinction is crucial. It allows us to 

identify which spaces can evolve and which must resist erasure 

to retain their deeper meaning—meaning that ultimately 

becomes the foundation for identity and value. 

The findings from six Javanese case studies revealed that 

values such as legitimacy, sanctity, and cosmological order 

were embedded in urban morphology—not merely in 

monuments or royal compounds, but in the very structure and 
layering of the city. While Historic Urban Landscape (HUL) 

emphasizes identity-based planning, this study challenges its 

current operational norms by introducing archival study not as 

a support tool but as a guiding methodology. The construction 

of site identity requires more than participatory frameworks; it 

demands intellectual excavation through archival layering and 

historic contextualization. 

A recurring insight in this process was the gap between 

surface narratives and embedded meanings. For example, a 

site like Giri Kedaton is often referred to solely in religious 

terms—as the center of wali leadership. But through the 

analysis of Babad Giri Kedaton, it becomes evident that its 

identity was crafted not just through saintly reputation but 

through its strategic elevation, spiritual cosmography, and 

lineage-based legitimacy. Today, it is also home to a unique 

socioreligious movement—what might be termed the "Santri 

Spartan, a disciplined and militant religious community, 

played a crucial role in defending and sustaining Giri 

Kedaton’s authority during its peak. Their presence 

historically reinforced the site as both a spiritual and political 

stronghold. Likewise, Demak—often limited to narratives of 

the Great Mosque and its Islamic kingdom—unfolds into a 

complex landscape of interreligious transition, coastal 

displacement, and ritual continuity when layered with archival 

analysis. 

Another striking pattern is the ritual continuity of Islamic 

sites, especially through practices such as haul 

(commemorative prayer ceremonies) and ziyarah 

(pilgrimage). While these customs have preserved the spiritual 

presence of many sites, they often emerged long after the fall 

of the Islamic polities themselves. As such, they represent a 

layer of memory divorced from the spatial politics of the 

original settlements. Urban pressure now challenges these sites 

to offer more than ritual alone. Through archival study, this 

research provides planners with a way to recover spatial 

narratives—sacred zoning, functional alignments, and 

political meaning—that reframe these sites as holistic heritage 

environments. 
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These narratives, when cross-referenced with colonial 

photographs, maps, and later historiography, reveal a rich but 

fragmented mosaic—one that can only be stitched back 

together by understanding the metaphysical and symbolic 

intentions embedded in urban design. For instance, the 

concentricity found in kraton cities like Yogyakarta and 

Surakarta mirrors cosmological ideals from both Indic and 

Islamic traditions. These forms are not aesthetic accidents; 

they are scripts of legitimacy. 

Thus, rebuilding site integrity must begin with rebuilding site 

narrative. Identity, in this context, is not a static label—it is an 

evolving, contested, and performative practice. The archival 

study method allows sites to reclaim their narrative agency. 

When physical traces are erased, maps, manuscripts, and 

memory become the architecture. And when planning is based 

on these deeper values, conservation becomes not just 

preservation—but cultural reactivation. 

This study proposes that any site-based value assessment 

should begin by interrogating three questions: What 

narrative is remembered? What narrative is forgotten? 

And what narrative still wants to be told? Archival study—

layered, interpretive, and historically grounded—offers a way 

to begin answering them, especially in contexts where official 

narratives are silent or fragmented. In doing so, it reframes the 

HUL framework as not merely participatory, but 
historiographically aware. Ultimately, the kind of site integrity 

that emerges from this approach is layered, narrative-based, 

and epistemologically grounded. It is not an integrity built 

solely from intact bricks or restored facades, but from the 

recovered meaning of spatial hierarchies, cosmological 

orientations, and symbolic functions. While this form of 

integrity may not always manifest through perfect physical 

continuity, it is resilient—because it is built on memory, 

values, and stories that communities can reclaim, reinterpret, 

and re-embed in place. This kind of integrity is as strong as the 

collective willingness to believe in and act upon the site's 

historical coherence—anchored not only in documentation, 

but in belonging. 

B. Integrating Narrative and Spatial Archaeology: Urban 

Landscape Integrity 

The application of archival study here demonstrates its 

critical role as a methodological innovation within HUL-

informed planning. Rather than relying on existing 

morphology or surviving fabric, archival layering gave 

planners and researchers a different kind of spatial evidence—

based on ritual alignment, narrative depth, and cosmological 

coherence. For example, Giri Kedaton's location atop an 

elevation, which today seems peripheral, is revealed as central 

through the narrative of wali authority and spiritual geography. 

Similarly, Demak’s mosque and alun-alun gain new meaning 

when read against layers of babad narration and early 

European navigation charts. 

This repositioning of archival study within the results 

underscores its value as a practical tool for heritage planning—

especially in precolonial contexts where spatial logic was 

guided by symbolic, spiritual, and narrative structures rather 

than modern planning norms. The findings demonstrate how 

narrative-based archival interpretation offers tangible insights 

into spatial organization, ritual function, and symbolic 

orientation that are otherwise inaccessible through physical 

remnants alone. 

Much of the current conservation logic, especially where 

archaeological approaches dominate, tends to prioritize 

material survivals and physical clustering. While this remains 

crucial in certain heritage assessments, it risks overshadowing 

the layered meanings embedded in the symbolic and narrative 

logic of cities—especially those with deep precolonial Islamic 

legacies. Javanese cities, for instance, were shaped not solely 

by economic utility or centralized planning, but by spiritual 

geography, dynastic symbolism, and religious-political 

lineage. These urban layers are often obscured in the 

archaeological reading because they are not defined by 

physical adjacency, but by cosmological and narrative 

coherence. 

Archival study addresses this limitation by bridging narrative 

and spatial evidence. By layering manuscripts, maps, and 

visual records, this study reconstructs spatial relationships and 

landscape identities that no longer exist in material form. For 

instance, in Gresik and Demak, the alignment between 

mosques, ports, and religious tombs becomes legible only 

when narrative sources are used to decode urban form. In 

Cirebon and Giri Kedaton, the spiritual authority embedded in 

elevation, orientation, and naming conventions reveals 

intentional planning logic beyond modern zoning maps. 

By doing so, this approach reinforces the concept of urban 

landscape integrity—not just as intact physical fabric, but as 
continuity of meaning across time. This method enables 

conservation strategies to move beyond clustered zones of 

excavation and instead support thematic, memory-driven 

clusters tied by story rather than distance. Archival study, 

therefore, is not merely supportive of archaeology—it expands 

its scope, allowing fragmented cities to regain coherence 

through the narratives that originally shaped them. 

These outcomes align with the HUL framework’s call to 

integrate cultural, spiritual, and social values into urban 

conservation. Through archival narrative, planners and 

stakeholders gain the means to imagine spatial coherence 

where material traces have failed, offering a deeply contextual 

and historically attuned vision of integrity. This is the strength 

of archival study in this research: not as a background method, 

but as an engine of site-based rediscovery. 

C. Redesign Urban Legibility: Conservation Planning and 

Urban Design 

The layered archival evidence uncovered through this 

research not only reconstructs spatial and symbolic 

relationships—it also offers a foundation for practical urban 

design interventions. Many of the babad manuscripts, colonial 

sketches, and historical travel accounts include descriptive 

elements of neighborhoods, architectural typologies, and 

orientation logics. These features, once decoded, can provide 

a rich blueprint for heritage-based urban design. 

In Java, architectural details and settlement forms were often 

guided by social roles, religious hierarchies, and metaphysical 

geography. Gateways (gapura), central courtyards, ritual 

paths, and compound walls all encoded meaning. These 

elements have not only aesthetic value but also social and 

spiritual function. Archival records often name and locate 

these features, providing planners with tangible cues for site 

rehabilitation or reinterpretation. 

The integration of this narrative-informed material into 

urban design strengthens the legibility of historic sites. 

Legibility, in this context, refers to the ability of a site to 

communicate its spatial logic and cultural significance to both 
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planners and the public. When a site’s structure becomes more 

intelligible—through signage, zoning, public space design, or 

even ritual reintegration—it gains not only visibility but 

protection. The clearer the legibility, the stronger the 

emotional and intellectual connection between a place and its 

community. 

This study proposes that urban design guidelines for historic 

Islamic sites in Indonesia should be rooted in the narrative 

topography revealed through archival study. Instead of 

simulating architectural forms or replicating facades, 

designers can revive the spatial relationships, thresholds, and 

movement patterns that once defined the city. In doing so, site 

integrity is not just conserved—it is reactivated. This positions 

archival interpretation as both a conservation tool and a design 

catalyst, allowing cities to evolve with clarity, coherence, and 

cultural resonance. 

V. CONCLUSION 

This paper has demonstrated that the reconstruction of site 

integrity within the Historic Urban Landscape (HUL) 

framework can be significantly enriched through archival 

study—not simply as historical reference, but as a method of 

spatial interpretation and narrative alignment. Through the 

case of Javanese Islamic cities, where physical remnants are 

often absent or fragmented, the layering of babad manuscripts, 

colonial maps, and early visual records has enabled a 
reactivation of spatial logic, symbolic geography, and cultural 

meaning. 

By integrating these narrative layers into spatial analysis and 

planning, this study provides an alternative to proximity-based 

archaeological clustering, advocating instead for thematic, 

historically attuned conservation clusters. This reinforces not 

only the cultural significance of the sites but also their 

legibility—allowing planners and communities to reclaim the 

spatial coherence of sacred and historic landscapes. 

More than a methodological choice, archival study here 

emerges as a planning tool capable of reshaping how heritage 

is identified, interpreted, and managed. It invites heritage 

professionals, designers, and policy-makers to think beyond 

surviving form and toward preserved meaning. When used to 

guide zoning, spatial restoration, and design interventions, this 

approach strengthens both the identity and the resilience of 

historic sites—ensuring that they endure not merely as 

memory, but as meaningful, living environments. This form of 

narrative-anchored planning reframes HUL practice by 

placing non-Western, precolonial frameworks of spatial 

meaning at the center of conservation discourse. It resists the 

flattening effects of economic determinism and instead 

upholds cosmological and symbolic coherence as valid 

planning logic. By recovering the values, meanings, and 

orientation embedded in historic Islamic urbanism, this 

research offers a model of site integrity that is as 

epistemologically resilient as it is spatially rooted—giving 

new voice and strategy to heritage in the global South. 
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